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A. GRATITUDE
A.1. Gratitude to Allah (S.W.T.) for all the Ni`mah that He (S.W.T.) has generously
endowed on this sinful servant of His.
A.2. Gratitude to IIUM for being generous to me, helping me in many ways,
sustaining me and rejuvenating me, in particular to Dato` Abdul Rahim (Exec. Dir.
of MSD) for offering me all kinds of generous assistance even after I had left the
university service since July 2017, and to his assistant Sr. Zurina for her caring
attitude towards me and her du`as; to the academic staff of CENTRIS, Dr. Akmal
and Dr. Akram Khidr; to the indefatigable Dr. Nur Jannah, co-editor of the 3-volume
book, Natural Science From the Worldview of the Qur’an (2018) who made sure it
was finally published, then devoted her time to build up M.K.H. Library with the
help of IIUM Librarians, Dr. Hasan Basri, Sr. Sharifah, IIUM Alumni such as Prof.
Aslam, Prof Ida Madiha, Dr. Fatimah, Dr. Amnah and others. Last but not least, to
Br. Shahdi who has been driving me to all the three or four hospitals I had to go
over the last three years, and he is still providing me his excellent service.
A.3. Gratitude to the new Rector: for reviving the vision of IIUM in the official song,
for our community to operationalize the Raḥmatan li’l-`Ālamīn mission, actualising
the “Lead The Way” aspiration of IIUM; for transforming theoretical research into
practical and socially beneficial research; prioritising inter- and transdisciplinary or
integrated research, instead of secluding oneself or academic disciplines in
splendid isolation from academics of other departments or kulliyyahs, and; for
appointing me as Honorary Fellow of CENTRIS and wanting me to be more
accessible to IIUM staff and students—therefore, by the grace of Allah (S.W.T.), I
am here four times a month: 1. Class for Islamicisation of knowledge, 2. Class for
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Islamicisation of the self, 3. Academic consultation, 4. Advisory presence in
CENTRIS. Last but not least, I am appreciative of the Rector’s linking of IIUM staff
to the U.N. Agenda 2030’s 17 SDGs by using the approach of Maqāṣid al-Sharī`ah
and Raḥmatan li’l-`Ālamīn mission of Islam. These novel and innovative measures
of the new Rector opens up a whole new world, hitherto marginalised, for IIUM
academics, administrators and students, to expand the role and scope of Triple ICE,
Islamicisation, Relevantisation, Contemporisation, Ḍa`wah , Iṣlaḥ, `Imārat al-Arḍ,
`Umrān, I`ādat al-Ḥaḍārah, Raḥmatan li’l-`Ālamīn. (more on this in the next topic)
B.EXPECTATIONS
B.1. In view of new challenges in contemporary and future Malaysia, ASEAN
and Muslim countries: entering into an era of uncertainties and national anxieties,
and the world entering into what Ziaduddin Sardar calls the post-normal era -social, political and religious tensions; frequent eruption of political, ethnic and
religious violence; ecological crisis, effects of serious climate change & natural
disasters; effects of international political turbulence; prolonged economic
downturn, deterioration or crises, food shortages, unemployment, urban poverty;
entrenched cancer of bribery, fraud, corruption; increase in drug abuse and mental
health issues; permissive, hedonistic culture of younger generation and children to
new gadgets and social media, etc. --- we expect our staff and students in IIUM, in
particular, of KIRKHS to be the ummah’s PROBLEM SOLVERS AND NEW LEADERS
WITH TAQWA, JADARAH, AMANAH, `ADĀLAH, TAWĀḌU`, RAḤMAH AND SHŪRAUMMATIC DISPOSITION. We expect the academic staff of the human sciences
division representing the “`ulamā’ al-wāqi`” (scholars of world realities) and the
academic staff in the Islamic revealed knowledge and heritage division
representing the “`ulamā’ al-naṣṣ”(scholars of religious texts) would consider it a
religious duty to collaborate, cooperate and integrate themselves in their
construction of new knowledge and in their interdisciplinary research. This reform,
reconstruction or construction of new knowledge, new ideas and new theories -using the methodology which Shaikh Taha Jabir (raḥimahu’llāh) called “AL-JAM`
BAINA’L-QIRĀTAIN” : (combining the reading of the two books of Allah (S.W.T.),
the Qur’an and the cosmos)-- has become a necessity in this day and age of
knowledge inter-connectivity and information explosion.
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C. NEW HORIZONS
C.1. The advent of U.N. Agenda 2030 with the 17SDGs (with 169 targets)
agreed upon by 193 countries, including Malaysia, in 2015, opens up whole new
horizons for the extension of I.O.H.K. mission in IIUM & greater relevance of irk
disciplines as positive contributors to the solution of urgent common global issues
facing the world and planet earth for the next decade and more.
The U.N. sustainable development goals are a set of 17 global goals initiated
by United Nations, covering a broad range of sustainable issues which include
reducing poverty and hunger, improving health and education, combating climate
change, and protecting oceans and forests. 193 countries endorsed SDGs including
Muslim countries.

THE 17 SDGs:
1. End poverty in all its forms everywhere
2. End hunger, achieve food security and improved nutrition, and promote
sustainable agriculture
3. Ensure healthy lives and promote wellbeing for all at all ages
4. Ensure inclusive and equitable quality education and promote lifelong learning
opportunities for all
5. Achieve gender equality and empower all women and girls
6. Ensure availability and sustainable management of water and sanitation for all
7. Ensure access to affordable, reliable, sustainable and modern energy for all
8. Promote sustained, inclusive and sustainable economic growth, full and
productive employment, and decent work for all
9. Build resilient infrastructure, promote inclusive and sustainable
industrialisation, and foster innovation
10.Reduce inequality within and among countries
11.Make cities and human settlements inclusive, safe, resilient and sustainable
12.Ensure sustainable consumption and production patterns
13.Take urgent action to combat climate change and its impacts (taking note of
agreements made by the UNFCCC forum)
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14.Conserve and sustainably use the oceans, seas and marine resources for
sustainable development
15.Protect, restore and promote sustainable use of terrestrial ecosystems,
sustainably manage forests, combat desertification and halt and reverse land
degradation, and halt biodiversity loss
16.Promote peaceful and inclusive societies for sustainable development, provide
access to justice for all and build effective, accountable and inclusive institutions
at all levels
17.Strengthen the means of implementation and revitalise the global partnership
for sustainable development Within the goals are 169 targets, to put a bit of
meat on the bones. Targets under goal one, for example, include reducing by at
least half the number of people living in poverty by 2030, and eradicating
extreme poverty (people living on less than $1.25 a day).
(http://www.sd-commission.org.uk/pages/what-is-sustainabledevelopment.html. Accessed on 12 August 2019)
The application of Maqāṣid al-Sharī`ah and exemplification of the ummatic
missions of al-amr bi’l-ma`rūf wa’n-nahyu `an’il-munkar and shuhadā’ `ala’n-nās
culminating in the operationalisation / actualisation of the overall and holistic
mission of raḥmatan li’l-`ālamīn to the 17 SDGs until 2030 and beyond to 2050 -are the new challenges for Muslim countries, leaders, scholars, professionals and
workers of Islam. This is another aspect of the necessary intellectual jihad that
Muslim academics must be involved in. We must show to the rest of the world that
the “pen is mightier than the sword”. The sword kills while the pen enlightens. The
battle of the pens is far more demanding, conclusive and effective than the battle
of the swords to win the hearts and minds of human beings or communities which
have not been exposed to the true teachings or expositions of Islam.
THESE NEW HORIZONS ARE:
C.2. An excellent opportunity to share -- intellectually, rationally and
compassionately -- with other people, the U.N. agencies and international
community the Qur’anic worldview, to address the secular humanist or positivist
perceptions/misconceptions regarding SUSTAINABILITY AND UNSUSTAINABILITY,
SUCCESS AND FAILURE, PROSPERITY AND MISERY, VICTORY AND DEFEAT, LIFE
AND DEATH, KNOWLEDGE AND IGNORANCE, DISASTER AND TRIAL, TRUTH AND
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FALSEHOOD and enlighten Muslim and non-Muslim audiences with the holistic
Qur’anic meanings of those concepts. This effort of da`wah bi’l-ḥikmah can be
done through our publications in their journals or in English books, collaborative
research or in our academic or intellectual encounters with those audiences in
international seminars and conferences.
C.3. A God-given opportunity to introduce the approach of Maqāṣid of alSharī`ah as universal necessary objectives of comprehensive and holistic human
development – embracing social, political, economic and environmental,
intellectual, moral, spiritual, transcendental and eschatological (ukhrawī)
dimensions.
C.4. Great opportunity to break out of own self-imposed silos, of
compartmentalisation and fragmentation of knowledge by embracing and
venturing into interdisciplinary and transdisciplinary perspectives. Those who are
in the fields of pure and applied sciences should harness tauḥīdic sciences and
technology for the sake of sustaining green environment and a “green+ākhirah”
future of mankind. With tauḥīdic perspectives and paradigm of S&T, it is
reasonable to expect the Sustainer (Rabb al-`Ālamīn) of nature and the cosmos
Himself to SUSTAIN them with His grace, mercy and barakah.
C.5. An excellent opportunity to introduce to the world community the
Islamic conception of development in the comprehensive and holistic meaning of
the term. The contemporary Muslim experts’ views of the Maqāṣid al-Sharī`ah is
that they not only signify the preservation and protection of the five universal
necessities – al-dīn, al-nafs, al-`aql, al-nasl (lineage, family, honour), al-māl
(property) but also allows for further development and enhancements of those
necessities, including new extensions of the five objectives, such as preservation of
human rights, dignity, human equality, etc. --- to embrace all the 17 goals and even
go beyond the three pillars (social, economic and environmental dimensions) and
the five overarching principles of sustainable development (peace, prosperity,
planet, people, partnership). To do justice to U.N. Agenda 2030 we need to look
closely at the 169 targets of the 17 Goals to find out those targets which require
the application of the Maqāṣid and which are already in harmony or compatible
with Islamic or maqāṣidic values.
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C.6. New opportunities for Islamic finance’s social impact, and for
application of Islamic ethics and Islamic spiritual values, because the UNDP
conception of development focuses on social, economic and environmental
interlinkages, neglecting the moral, spiritual and eschatological dimensions of
human development. an example of Islamicisation and relevantisation of SDGs is
the introduction of Islamic green finance development, ecosystem and prospects.
One example of the relevance and application of Islamic finance is given in the
following report:
Published in March 2019 by SECURITIES COMMISSION MALAYSIA 3,
Persiaran Bukit Kiara, Bukit Kiara This report on Islamic Green Finance:
Development, Ecosystem and Prospects is a joint publication of the
Securities Commission Malaysia and the World Bank Group with GREEN
BOND and GREEN SUKUK ISSUANCE.
The Maqāṣid al-Sharī`ah, which is the foundation of Islamic finance shares
common principles and values on the preservation of the environment and
society. With these similarities, they provide tremendous opportunity for
Islamic finance to capitalize on the strong growth of green finance and
investment segments across the globe. “Islamic finance shares similar
underlying principles as that of sustainable finance, i.e. financial stability and
economic growth, poverty alleviation and wealth distribution, financial and
social inclusion as well as environmental preservation. This has therefore
allowed for Islamic finance to capitalize on these similarities to become a
natural vehicle to propagate the elements of green finance.” – Tan Sri Dato’
Seri Ranjit Ajit Singh, Chairman, Securities Commission Malaysia…..Climate
change has disruptive implications on the social well-being, economic
development and financial stability of current and future generations.
Concerns on the future impact of all these alarming changes and the need to
address the present day issues have prompted various global initiatives to
cater for climate change threats and environmental crises such as the United
Nations’ (UN) Sustainable Development Goals (SDGs) and Paris Agreement.
On the global scale, the investment universe is also growing significantly
under the sustainable-themed investing or Sustainable and Responsible
Investment (SRI).
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At the same time, the rising trends of green finance globally should be
perceived as an opportunity to leverage Islamic financial instruments, given
the similarities with the principles of sustainable finance, i.e. financial
stability and economic growth, poverty alleviation and wealth distribution,
financial and social inclusion as well as environmental preservation. This
enables Islamic finance to become a natural vehicle to propagate green
development . (https://w.w.w. sc.com.my. Accessed on 12 August 2019).
New opportunities are being opened for KIRKHS departments to explore new
areas of research and relevancy, although the SDGs concentrate on economic,
social and environmental dimensions. What about psychological, sociological,
governance, spiritual, intellectual, transcendental dimensions of human life, and
holistic education ? Then what about “green medicine”, “green science”, “green
technology”, “green arch. & env. design”, “green ICT”, “green law”?

D. CONCLUSION
in light of the challenging and adverse scenarios domestically and
internationally, we sincerely hope and pray that IIUM staff and students would be
among the Ummah’s PROBLEM SOLVERS, THE ULU’L-ALBĀB, THE ULU’L-`ILM, THE
`ULAMĀ’ AL-KHĀSHI`ŪN, THE AL-QĀ’IDŪN AL-QĀDIRŪN WA’L-UMANĀ’, THE
MUṢLIḤŪN, THE MURABBŪN, THE DU`ĀT BI’L-ḤIKMAH WA’L-ḤAL, THE `IBĀD ARRAḤMĀN, THE WASĀ’IL OF RAḤMATAN LI’L-`ĀLAMῙN IN REAL TERMS.
Thus, our academic leaders would have to regularly review and revise the
curricula so that our social science programmes, humanities programmes and
Islamic revealed knowledge programmes would be able to produce Islamic agents
of social change and civilisational transformation in Malaysia and in the Muslim
world. in that way, IIUM can play more a meaningful global role by helping the
global Muslim Ummah to live in accordance with the higher objectives of the
sharī`ah.
As servants of Allah (S.W.T.), we have to fulfil the functions of `ubῡdiyyah,
khilāfah and `imārah al-arḍ, and as followers of Prophet Muhammad (s.a.w.), we
have the responsibility to manifest raḥmatan li’l-`ālamīn, al-amr bi’l-ma`rūf wa’n7

nahyu `an’il-munkar, shuhadā’ `ala’n-nās, , da`wah ila’Llāh, and ta`āwun `ala’lbirri wa’t-taqwā when we engage SDGs for the maṣlaḥah (welfare, public good
and interest) of humans and nature. The new global challenges adversely affecting
the world and threatening planet Earth have indeed created wider scope and
spheres for advancing and privileging Islamic intellectual discourse, virtuous and
merciful social actions, for Muslim NGO’s, philanthropic and humanitarian
organisations as well as Islamic universities such as IIUM.

SOME REMINDERS FROM THE QUR’AN AND COMMENTARY BY ABU’L A`LA
MAUDUDI IN HIS TAFHEEM AL-QUR’AN
َسب ُۡونَ اَنَّ َما نُ ِمدُّ ُه ۡم ِب ٖه ِم ۡن َّما ٍل َّوبَ ِن ۡين
َ ا َ َي ۡح
(23:55) Do they fancy that Our continuing to give them wealth and children
(means) that
تؕ بَ ْل ََّّل يَ ۡشعُ ُر ۡون
ُ ار
ِ ع لَ ُه ۡم فِى ۡالخ َۡي ٰـر
َ ُن
ِ س
(23:56) We are busy lavishing on them all kinds of good? Nay, they do not perceive
the reality of the matter.50
50. This question has been posed as a proof of the main theme of the Surah. It is
meant to remove their misconception of success, welfare and prosperity, which the
disbelievers had formed to delude themselves. According to them, the one, who
enjoyed the good things of life and wielded power and influence in the society, had
attained success. On the other hand, the he who was deprived of these things was
a failure. This misconception had involved them in another serious
misunderstanding. They thought that the one who had attained success was in the
right, and the beloved of Allah. Otherwise, how could he have attained all the
successes? On the contrary, the one who was apparently deprived of these things
was surely wrong in his creed and erroneous in his deeds,and was under the wrath
of God (or gods). As this misconception is one of the greatest deviations of the
materialists, the Quran has stated it and refuted it in different ways at different
places and made the reality plain. For instance, see (Surah Al-Baqarah, Ayats
126, 212); (Surah Al-Aaraf, Ayat 32); (Surah At- Taubah, Ayats 55, 69, 85); (Surah
Yunus, Ayat 17); (Surah Houd, Ayats 3, 27-31, 38-39); (Surah Ar-Rad, Ayat 26);
(Surah Al-Kahf, Ayats 28, 32-43, 103-105); (Surah Maryam, Ayats 77-80); (Surah Ta8

Ha, Ayats 131-132); (Surah Al-Anbiya, Ayat 44) along with the relevant E.Ns. In
order to remove the above mentioned misconceptions one should keep in view the
following.
(1) Success is a far higher thing than the material prosperity and the transitory
success of an individual, community or nation.
(2) It is absolutely wrong to consider prosperity and success as a criterion of truth
and falsehood.
(3) It should be noted well that this world is a place of test and trial and not a place
of reward and retribution. It is true that even in this world, sometimes there is some
punishment or reward, but it is on a very limited scale and even in this, there is an
aspect of the test. Therefore it is an utter folly to consider material success and
prosperity to be a proof that the recipient is in the right and so the beloved of the
Lord, and vice versa. Moreover, the tests and trials of individuals and communities
are of many varieties and a seeker after truth must understand at the outset that
the worldly success or failure of the people is not the result of ultimate reward or
punishment and cannot be regarded as the criterion for the right or wrong creed,
morals and actions and a sign of being the beloved of God or otherwise.
(4) One must have a firm belief that truth and righteousness will ultimately gain
victory over falsehood and wickedness. As regards to the criterion of truth and
falsehood and right and wrong, one must judge this in the light of revelations and
teachings of the Messengers, because common sense confirms the same, and it is
also supported by the general conception which mankind has always had of good
and evil.
(5) As a corollary of the above, it would have become clear that according to the
Quran (and this is confirmed by common sense), the conception of reward and
punishment should also be different from the common one. For instance, if a
wicked person or community is enjoying prosperity, it is not a reward of its evil
deeds but a harder test for it and it is not a blessing but the wrath of Allah. It means
that Allah has decided to punish the prosperous people with a severe scourge. On
the other hand, if the righteous people are suffering from hardships and afflictions,
it is not a punishment from Allah but a blessing in disguise to pass them through
the fire to remove impurity, if any, from the pure gold. If this hard trial is a blessing
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for the righteous people, it is a test for the wicked people to give them a severe
punishment for the persecution of the former.
َا َِّن الَّذ ِۡينَ ُه ۡم ِم ۡن خ َۡشيَ ِة َربِ ِه ۡم ُّم ۡش ِفقُ ۡون
(23:57) Surely those who stand in awe for fear of their Lord,51
51. That is, they do not live a carefree life devoid of the fear of God. They live in
awe of Him and are fully conscious that He oversees and watches them in all their
motives and actions and they are thus deterred from thinking and doing evil.
َت َربِ ِه ۡم ي ُۡؤ ِمنُ ۡون
ِ َوالَّذ ِۡينَ ُه ۡم بِ ٰا ٰي
(23:58) who have full faith in the Signs of their Lord;52
52. Signs here means both divine revelations to the Prophets and the signs found
in man’s own self and in the universe around him. To believe in the verses of the
Book is to affirm them, and to believe in the signs of human self and the universe
is to affirm the realities which they point to.
ََوالَّذ ِۡينَ ُه ۡم بِ َربِ ِه ۡم ََّل ي ُۡش ِر ُك ۡون
(23:59) who associate none with their Lord in His Divinity,53
53. Though belief in the revelations itself ingrains the doctrine of Tauhid in the
hearts, yet the believers have been warned to guard against shirk. This is because,
in spite of believing in the revelations, man is inclined to commit shirk in one form
or the other, for instance, in exaggerating the teachings of the Prophets and
righteous people, supplicating and serving others than Allah, etc. (Q.23: 55-60)
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